
 
Bathsheba 
2 Samuel 11:1-17 
Rev. Thomas G. James 
Washington Street UMC 
December 19, 2021 
 
 

Whether easy or hard, preparation is the name of the game as we approach Christmas. Advent is all about 
preparing ourselves to welcome the gift of God in Christ. And, while much of our preparation is around 
decorations, meal planning, travel plans, gift purchasing and wrapping … the season of Advent is about 
preparing ourselves. It’s about a personal and spiritual preparation, which helps us understand the 
significance and power behind Christ’s arrival.  
 
In this Advent season, we are looking at the women named in Jesus’ family tree to help guide our preparation 
for Christmas. Matthew’s gospel names 5 women in Jesus’ genealogy. Each has an important story that helps 
frame our understanding of God’s intention in sending Jesus to be the Savior and Messiah of all. The past 
three weeks, we’ve looked at the stories of Tamar, Rahab, and Ruth – three women from outside the people 
of Israel who became part of God’s story and continued the lineage of Jesus.  
 
This morning, we are looking at the fourth woman named … only, she isn’t named by name. In Matthew 1 
verse 6, we read, “David was the father of Solomon by the wife of Uriah.” Just to make sure we heard that, let 
me read that again: “David was the father of Solomon by the wife of Uriah.”  
 
For everyone who may think that, because he’s Jesus, he must have some perfect family legacy, in the naming 
of Jesus’ genealogy, in the listing of those who have come before him, one could not spell adultery in any 
better way. David is said to be the father of Solomon by another man’s wife. She does have a name; her name 
is Bathsheba.  
 
I don’t know if Matthew had an axe to grind against King David, or if Matthew is intentionally highlighting the 
inclusion of such a perverted story to make a theological point, but by calling Bathsheba the “wife of Uriah,” 
Matthew is highlighting the brokenness of Jesus’ genealogical past. Each of the women named in Jesus’ family 
tree display some of the brokenness of humanity for which God sends the Messiah to offer healing and 
redemption.  
 
On this fourth Sunday of Advent, let us consider Bathsheba’s story, asking, how does her witness and inclusion 
in Matthew’s introduction to Jesus help us prepare for the birth of Jesus? 
 
The people of Israel were at war. The custom for the Israelites, even in King David’s time, was that the king 
would be present at the battle field. The King would be among those fighting. However, David has gotten to 
the point where he feels above joining the military ranks. It is the first indication in this text that David’s power 
has gone to his head. “David remained in Jerusalem.” He sent his #1 man, Joab, with his officers and his 
military out to fight, but he remained in the comfort of his palace.  
 
While home, David took an afternoon stroll on the palace veranda. If you’ve been to Jerusalem, or seen 
pictures of the city, you can imagine that the king’s house sits at one of the highest points in the city. From his 
veranda, David can see everything – he’s got the best view of the city. As he is playing royal voyeur, his eyes 
catch a woman bathing on her rooftop.  
 



Bathing outside was a way of life in the first century. They did not have indoor plumbing. Bathing on one’s 
rooftop would provide a bit more privacy than bathing on the street outside one’s house. The only people who 
can see you on the rooftop are those who live further up the hill – not your next door neighbor.  
 
King David, having watched this woman bathe herself, sent inquiry as to her identity. Word came back that 
this was “Bathsheba, the daughter of Eliam, the wife of Uriah the Hittite.” This woman was a good woman 
from a good family. The text tells us she has a name, a heritage, and a husband.i “Such a response does not 
merely function as a report, but as a warning, as if those around [David] had said: I know what you’re thinking, 
but this is a terrible idea. This woman’s husband is Uriah, one of your most decorated soldiers. Her father 
fought for you in battle. No good can come from dishonoring this family!”ii  
 
To understand what happens next, one must understand David. David is king, with unfettered power. He has, 
up to this point, been hailed as a most faithful devotee to the God of Israel. He has been Israel’s favored child. 
When just a boy, he slayed the giant Philistine, Goliath, with a single rock from his sling. David is beloved.  
 
But David has come to the point where he thinks himself above reproach. By this point in his story, David has 
at least six wives, and he has uncontested access to the servants or slaves, and prostitutes who frequent his 
courts.  
 
Despite having multiple wives and access to multiple women already, and despite knowing that this woman 
whom he watched bathe was the wife of one of his military leaders, David has made up his mind. He wants 
her, and regardless if anyone suggests otherwise, he will take her. And that is exactly what he does.  
 
David sent his messengers to fetch her – to abduct her from her house. They brought her to him, and he raped 
her.  
 
The text is blunt and quick. The whole of the criminal act is over in one verse.  
 
Scholar David Jensen notes, “There is no seduction here, no romance, no reciprocity between the man and 
woman. The entire “affair” is carried out bluntly, forcefully, with David as the subject of the action. … There is 
no lingering or afterglow, just a king who summons a subject who has no choice but to obey and submit to the 
king’s desires.”iii 
 
I find it disappointing that in the life of the Church, David escapes this story as one of our heroes. In fact, we 
like David so much, that many who tell the story of Bathsheba find a way to implicate her for the rape. Truly – 
there are pastors who preach that she shouldn’t have been bathing on the roof – that her exposing herself 
was an invitation to David. It’s like those who say women shouldn’t wear such revealing clothing because it 
invites sexual assault. For some reason, we want to protect the man of power – the king who was God’s 
favorite – and give him an ”out” for this sexual assault.  
 
This is why we can’t read scripture through individual verses. Regardless how we may want to interpret this 
story, the text tells us just how wrong David was.  
 
Bathsheba sends word to David that she is pregnant and David freaks out. There’s a law on the books that 
anyone caught in the act of adultery, man or woman, should be put to death. You’ll remember the story of the 
woman in John, chapter 8, who came to Jesus for help because people wanted to stone her to death for being 
caught in the act of adultery. Even if it was usually only the women who suffered from the law, the men 
usually getting a pass on adulterous acts, David knows that should Bathsheba’s pregnancy become public, he 



will be implicated. And, let’s be honest, after David raped Bathsheba, the whole of the kingdom was talking. It 
is unlikely that the messengers who abducted Bathsheba didn’t tell others what had happened.  
 
So, what does David do to cover himself? Does he own the truth and take responsibility for the child? No, 
David schemes to cover up his sexual perversion. He calls for Bathsheba’s husband, Uriah, to come home from 
the battlefield. David’s first hope is to get Uriah to lay with Bathsheba. If he could get husband and wife to be 
intimate, he could dispel any personal involvement by saying the child is Uriah’s. It’s a Doctor Phil episode in 
the making.  
 
But Uriah is too good a man to fall into David’s trap. Uriah knows that soldiers are not supposed to have sex 
while a battle is taking place. Uriah, a leader of the military, won’t allow himself to enjoy what his fellow 
soldiers on the battle field are unable to enjoy. David had spies out following Uriah to ensure that he went 
home to be with his wife. When Uriah doesn’t, when he refuses to go home, David knows his plan is foiled.  
 
But David is going to protect himself. If Uriah won’t go home to be with his wife, David only sees one other 
option. He sends word to Joab, his #1 man leading the military offensive, to put Uriah at the front of the army, 
and when attacking, to withdraw the rest of the troops so Uriah is faced with unsurmountable force. What 
David wants to happen is in writing: he wants Uriah to be struck down and die. And that’s exactly what 
happens.  
 
Uriah is killed on the battlefield.  
 
Bathsheba, having been raped and carrying her abuser’s child, finds out that her husband has been killed on 
the battlefield.  
 
Our text this morning ends with a note that after her grieving period ended, King David once more sent for her 
– she’s lived this before – and he took her as a wife, and she gave birth to his son. And just in case there’s any 
doubt, the text then ensures us that what David had done displeased the Lord.  
 
David was wrong – there is no protecting him. Cancel culture should be all over this. This man, no matter how 
much a hero he had been – no matter how faithful he had been – no matter how great the stories of his 
earlier days may be – this man is a rapist. And the text will show, he will not recover from this event. The rest 
of David’s story is a rapid downhill fall.  
 
Indeed, God is so angry at David, that the son that was born of Bathsheba’s rape fell ill and died. The text says 
in 2 Samuel 12, “The Lord struck the child that Uriah’s wife bore to David.” 
 
The text goes on to say that David consoled Bathsheba – now his wife – and he lay with her, and she conceived 
again, and she gave birth to a second son, Solomon.  
 
After a quick fast forward in the story line, we find that Solomon becomes the succeeding King. Solomon will 
replace David on the throne. We find the end of Bathsheba’s story in 1 Kings, chapters 1 and 2. The Rev. Wil 
Gafney notes, “In Bathsheba’s last appearance in the scriptures, Solomon installs her on a throne at his right-
hand side, gets up off his throne and bows down before her.” Rev. Gafney continues, “This text is an 
important supplement to Bathsheba’s rape narrative in 2 Samuel 11 because she survives this rape and David 
and thrives in spite of what it and he has done to her.”iv 
 
So again, I reposit the question, what does Bathsheba’s story offer us as we are in our final days of Advent 
preparing for Christmas?  



 
First, it’s interesting to note that in Matthew, the text reads “David was the father of Solomon by the wife of 
Uriah.” Solomon was conceived after Bathsheba was married to David, and yet, Matthew still insists she was 
the wife of Uriah. In this lead up to Christ, in the listing of Jesus’ family past, Matthew is not trying to cover up 
the brokenness of the past. We cannot redeem what we are unwilling to name. Jesus, as a light in the 
darkness, does not come to cover up our brokenness, Jesus comes to enlighten the brokenness that it might 
be healed.  
 
Second, Bathsheba’s story is one of hope and promise even in the face of hurt and pain. It is a reminder that 
God lifts up the lowly and humbles the proud. We should not glance past Bathsheba’s pain. We cannot dismiss 
her abuse. She has a story to tell, and we should give space for her story to be told. It is sad that so many 
women who have similar stories to tell are silenced, written off, and/or ignored. But the text of our Biblical 
witness won’t let Bathsheba be silenced – her story is etched in the annuls of our faith. And her story is not 
one that ends with rape. Her legacy is the assurance that victimization will not have the final word.v The 
Advent of Christ is the promise that love and light will win out.  
 
Finally, Bathsheba’s story is an indictment on power. There are a lot of cliches we use to liken the brokenness 
of humanity to power. For example, 1 Timothy says, “money is the root of all evil.” We often say “knowledge is 
power,” something that got Adam and Eve kicked out of the garden of Eden. Whether it’s money, knowledge, 
or brute force, it is our corrupt grasping for and abuse of power that is proven time and again to be humanity’s 
greatest sin. Whether it’s power in the form of slavery, or power in the form of racism, or power in the form of 
adultery, or power in the form of billionaire wealth, or power in the form of predatory lending, or power in the 
form of presidential pardons, or power in the form of segregated public education – it is an abuse and 
hoarding of power that creates the greatest assault on God’s desire for creation’s shalom.  
 
It is no wonder then that God chooses to send Christ into the world in the lowliest of places – in a stable in 
Bethlehem where Christ would be laid in a manger – in a feeding trough. Christ’s incarnation is itself an 
indictment to political powers – hence why King Herod sought to have him killed.  
 
Make no mistake that Bathsheba’s story brings an indictment to the unchecked power of the king. Her 
inclusion in the genealogical line of Jesus is a proclamation of God’s intent in the birth of Christ to proclaim a 
new power, a power of community peace, and a power that upsets that of the wealthy, the rulers, and the 
greedy. 
 
Christmas is just a few days away, but we have so much preparation still to do to welcome to gift of God in 
Christ. May we have ears to hear, hearts to receive, and a spirit willing to be moved by the gift of Christ that 
we may proclaim the light of God, offering healing and reconciliation to our hurting and broken world, even if 
it means upsetting a few of the ruling class. Amen.  
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